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You have by this time heard and heard again of
the felicities of a core curriculum and of a liberal edu-
cation, and your presence here today indicates that
in some way or the other you have been persuaded.
For many of you that means four years of your life
and a not inconsiderable expenditure of money. The
rhetoric must have indeed been powerfully persuasive.
Let me remind you once more then of what has
been said to you as a reconfirmation of that enter-
prise which you have, we hope, chosen with the most
careful deliberation. It is always good to say some-
thing to the troops before the battle begins.
But what distinguishes a UD education? I shall
attempt a description in terms of three characteristics.
1) We must be aware of the pervasive nihilism
which infects the thought of the whole of our educa-
tional system - - from the lowest to the highest ranks.
I would guess that the University of Dallas is one of
a vr:ry few educational institutions of some standing
which declares, "unabashedly," that there is an intel-
Iigible order of being, of truth; that there are, to
quote from Sophocles' Oedipus Rex:
(laws) lofty-footed, begotten in the heavenly
regions of the sky, ... nor did any mortal nature of
men engender them, nor should oblivion ever lay them
to sleep; divinity is great in them and does not
grow old
That our inquiry i.§. into these divine laws is what saves
us;,for,it ~ives to all our studies an energy, a vitality,
which In Itself provides its own justification.
It is the pecul iar characteristic of the modern in-
tellectual that he chooses to believe in the weakness
of reason and in the power of necessity or chance.
That is because the modern intellectual sought to
liberate himself and find the simply human apart
especially from the divine. But as Sophocles reveals
~he sirnplv human is monstrous, for the human bein~
ISnot Simply human. Paradoxically, then, the .fully
human comes to light in and through that which
is not human. The human being will always be dis-
c~vered to be either half-man and half-divine, or he
Will be half-man and half-beast
The first differentiating characteristic then of
a UD education is that innocent faith which is at
the same time the natural and commonsensical ex-
perience of human beings - - that there are divine
and natural laws and that the truth of what is of
the structure of being, is that which is finally 'most
powerful.
'II 2) Let me approach the second differentiating
characteristic by reminding you that a liberal educa-
tion is above all a political education. Now this is
not a self-serving statement, although it will be taken
as such. The adjective "liberal" indicates after all
that the education in question is that of the free
man or the citizen.
, ' But we ~,ust be clear as to the significance of being
citizen. A citizen only comes to be in a city or a polis.
There are no citizens in such Occidental despotisms as
ancient Egypt, Persia or Babylon, or modern China and
the Soviet Union. Nor are there citizens amongst the
tribes or the peoples. In the latter case, there are kins-
men, varying degrees of blood relationships but no
citizens - - i.e., no human beings each free to deliberate
upon the good and ruled not by compulsion but by
persuasion.
The following formulations have been suggested to
help ~s think about the question of ~ and polites,
the city and the citizen: in the tri be the principle of
freedom rules at the expense of civilization; in the
empire one finds the principle of civilization but no
freedom; the claim of the pol is is that it brings about
a balance between freedom and civilization
That such a balance should come to be is, it would
seem, one of the rarest of occurrences. It seems first to
have occurred in Greece. But once it occurred the task
of handing on what had been discovered also came to be.
That task of handing on is the task of education. The
liberal arts were the arts which permitted human beings
to escape chance and necessity. What may have come
into ex~stence through chance could be kept and brought
~nto existence through method or art. It was principally
In books that these methods or arts were set down and
~here came to be therefore a tradition of study and learn-
Ing of a core of books to be read and interpreted.
The education which makes it possible to be free
and not subject to some authoritative way of life is in
fact an education in the tradition of philosophic dis-
course. The works of this tradition are well-known
- - Plato, Aristotle, Cicero, Thomas, are four names
which readily come to mind, It has been said that
"the true classics tend to identify themselves." The
difficulty is not in identifying the works that consti-
tute the Great Tradition, the difficulty is that they
are not read with the care that they truly deserve.
What we have to do is to recover in the first place
the lost art of reading. As has been said by a great
if modern thinker, "there is no longer a true cogni-
tion of histories, by men not being able to draw out
the sense or to taste in them the flavor which they
have in themselves."
Perhaps the hardest task of a good university is
finding the teachers who can draw out the sensesuch
that the students may at least have some odor of the
flavor of a work. Until we recover the capacity to
read, the capacity to taste the flavor, of the works
of the philosophic tradition, I am afraid it will be
quite impossible to educate. All that can be said of
us here at UD is that at least we try through the
core curriculum to have something of that tradition
of philosoph ic discourse.
In Xenophon's Memorabilia (I.vi.4). we have what
is undoubtedly the best description of how great works
should be read:
Just as others are pleased by a good horse or
dog or bird (Socrates said) I myself am pleased
to an even higher degree by good friends ....
And the treasures of the wise men of old which
they left behind by writing them in books, un-
fold and go through them together with my
friends, and if we all see something good, we
pick it out and regard it as a great gain if we
thus become useful sto one another.
One notes that the books are the way treasures
are kept - - perhaps the greatest treasures - - and that
these treasures must be unfolded. They do not seem
to be immediately or easily available. And above all
it is with friends that such unfolding should occur
and it is this which is most useful for friends to do
one for another.
You ar~ ~sked then to join in the ongoing discourse
?n the tradition. The greatest liberty that one can have
ISthat one can as it were go deep into the soul, recalling
Sparta and Athens, Rome and Jerusalem, the thousands
of years of human deeds and speech. And this inner
depth permits one to be protected from the ephemeral
and the base, the fads and fancies of the moment. One
comes to recognize the permanent and the enduring
the beautiful or the truly complete and that wh ich 'is
'" beinq i:self. ~ne other way to describe philosophy
ISthat It IS the discovery of the possibility that the
passions of the soul might be governed through per-
s~asion by the intellect. Hence its rule is a royal or
kingly rule, and the education which leads us to
philosophy is a royal education.
You should know that wonders are before you.
What appears forbidding and seemingly barren, diffi-
cult and desert-like (these books, these classes, these
tests, ~hese lectures, this place!) can open into gardens
of delight, and that will be the justification of what
we do here.
3) What is most immediately distinctive about a
UD education is the concern with poetry. Why this is
so might be explained as follows.
A royal education is the formation of the soul
of the qood man, whose intellect rules the passions.
Now the intellectual apprehension of the human or
political things is exercised through the faculty known
as phronesis or prudence. Prudence can be exercised
only by those whose character has been properly
formed, either by habituation or by nature. The
good in human affairs comes to light through the
good man. Without the good man, Aristotle says,
there would be no standard for the just and the equit-
able, the noble and the good. And it is especially in
the friendship of good men that these things show
themselves. Thus the test of the goodness of a
political order is whether or not there can be friend-
ship on the highest level.
How then are we to form the soul of the good
man? What is required in the first place is a good
regime. The good character must first be formed by
good laws. But as for education as such it begins with
the reading of poetry. The reading of poetry is espe-
cially, Aristotle declares, the activity most proper to
leisured and free men, and he cites a speech of Odys-
seus as authority. (Od. IX.5ff.)
In Plato's Republic, the first education is especially
in music or poetry, and this education is in the love of
the beautiful or that which is measured, proportioned,
harmonious, fitting and proper. Only by an austere
and disciplined love of the beautiful can men be tamed.
The imagination must be formed by feeding it the
proper stories. The concord that is sought is of course
that between the passions and the intellect, but it is
especially that between the soul and the body. The
dumb beast of the body must be enchanted by the
beautiful images, so that it might if only perhaps as
in a dream be with the eternal and divine things.
3. I shall leave you then with an image of liberal
education. Xenophon likens education to hunting. In
using the hunt as a metaphor, he indicates his opinion
that human beings must learn how to escape from
necessity. For the hunt is after all a preparation for
war - - war is the greater activity in which men must
engage. There is a harshness in the world and the
great task is to learn how to go up from that harsh-
ness. Human beings are always caught in some cir-
cumstance from which they must endeavor to
extricate themselves. And that is the war in which
human beings must turn to the true general. the ph il-
osopher, to save them by finding a way of escape.
The hunt is a preparation for war. In the hunt
one learns first to train one's body, and the training
of the body is to come to know the natu res of
places. To know the places is to know the books;
it is a training of the body because it is a hard and
arduous thing to go through the books and know
their topography.
What one chases is the wild hare of the logos.
(Xenophon makes an elaborate joke; for hare in
Greek is a XayCJ~, and the word or the intelligibility
in things is of course a Myoc;.) The puppies or stu-
dents must learn how to chase this hare. Puppies how-
ever react in different ways when presented with the
hare. "When pursuing," says Xenophon, "some are
dubious, others are full of assumptions but their notions
are wrong. Then there are the skirters, some of whom
merely pretend to hunt, while others out of jealousy
perpetually scamper about together ... "
But the greatest hunt is that for the wild boar,
TOVV that is, being itself, TO 5v . To catch the wild
boar of being, one requires a lot of ~ or matter.
(Thus the importance of poetry, for does not poetry
capture Being through the concrete and particular,
through matter/) And Spartan hounds are what one
wants in hunting the wild boar.
And there will always be those, says Xenophon,
who say that one should not hunt because it leads
to the neglect of one's economic or household affairs.
But hunting educates one in truth, removes the shame-
ful and prideful in the soul. and makes one love virtue.
Those who engage in the hunt are the best and they
make for good soldiers and knowing generals.
The enemies of the hunt are the sophists; they do
not make men good but offer instead empty pleasures.
It is the huntsman who will offer his life and his prop-
erty to his fellow citizens, and will tame the wilder-
ness around.
"Therefore reflecting on these things," Xenophon
concludes, "the young who do what I exhort them to
do will put themselves in the way of being dear to
the gods and pious men, conscious that one or other
of the gods is watching their deeds. These will be
good to parents, good to the whole city, to everyone
of their friends and fellow-citizens. For all men who
have loved hunting have been good: and not men only,
but those women also to whom the goddess has given
this blessing, Atalanta and Procris and others like them,"
I therefore wish all of you good hunting.
